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cities, destroying armies, and extorting large monetary
tributes. In 451 he crossed the Rhine into Gaul and
advanced as far as Paris before being defeated in the
Champagne. In 452 he attacked Italy, sacking Aquileia
and other towns prior to a retreat that owed more to
disease than to the apocryphal intervention of Pope
LeoL

.On his death, Attila’s several sons squabbled over
the empire, dividing its Hunnic core. This allowed the
previously defeated subject groups to reassert their in-
dependence. By 469, the Hunnic empire had ceased to
exist. Older views saw this collapse as the direct result
of the loss of Attila; more modern ones have concen-
trated on structural explanations for the Huns’ dra-
matic rise and fall, and have even gone so far as to
blame the latter on the incompetence of Attila’s leader-
“ship.

BIBL.: |. Bona, Das Hunnenreich (Bonn, 1991). M. Kazan-
ski, “Larchéologie de Pempire hunnique,” Francia 21, no. 1
(1993): 127-145. O. J. Maenchen-Helfen, The World of the
Huns (Berkeley, 1973). W. Pohl, “La sfida Attilana,” Attila:
Flagellum Dei? (Rome, 1993), 69-89. E. A. Thompson, The
Huns (Oxford, 1996). P.H.

Augustine

Bishop of the North African city of Hippo from 396,
Augustine (3 54~430) was an intellectual and doctrinal
giant of the late Latin church. Almost all of his prodi-
gious literary output survives, securely dated thanks
to the catalogue to his own works that he assembled
late in life, the Retractationes (428). Besides his for-
mal works—commentaries, treatises, polemical tracts,
speculative theology—there remains a large (and re-
cently expanded) dossier of sermons and letters, as
well as his singular, brilliantly original theological trea-
tise that combines exegesis, epistemology, and polemic
with haunting autobiographical meditation: the thir-
teen books of his Confessions (397).

Augustine did some of his best thinking when argu-
ing. The conventional periodization of his life in terms
of the controversies that engaged him can, accordingly,
lend some insight into his development as a theologian
and ecclesiastical campaigner. His first and formative
battle was against the Manichees. From the age of six-
teen as a student in Carthage, until his reintroduction
to Catholicism some twelve years later in Milan,
Augustine himself had been involved in this ascetic,
dualist sect. As radical Paulinists, the Manichees repu-
diated material creation together with the Hebrew Bi-
ble and its god, seeing their warrant for such a rejec-
tion in Paul’s opposition of law and Gospel, light and
darkness, spirit and the flesh. They resolved the prob-
lem of evil, cosmic and moral, by postulating two in-
dependent and opposed realms, Light and Darkness,
which battled with each other: man was a miniature
instance of this cosmic conflict, his moral failings a
reflection of the triumph of Darkness. Augustine’s so-

AUGUSTINE

journ in Milan in the mid-380s, at the height of a
renascence of Platonic studies, provided him with both
a new metaphysics that enabled him to answer
Manichaean dualism (namely, that evil did not have its
own existence but was rather the absence of good)
and, particularly through the preaching of Ambrose,
an allegorizing biblical hermeneutic through which he
could see the Hebrew Bible as a genuine vehicle of
Christian revelation. His longest and most definitive
repudiation of Manichaeism, the Contra Faustum
(398), he produced once back in Africa; but virtually
all his writings in this first period, from his conversion
(386) to the Confessions, are to some degree motivated
by anti-Manichaean concerns.

Augustine’s middle period was particularly taken up
with combating the Donatists. In Catholic eyes a schis-
matic community, the Donatist church embodied the
tigorist position taken by African Catholics during
Diocletian’s persecutions in 303—305. In their view,
clergy who had complied with imperial demands to
turn over the Scriptures were traditores whose sacra-
ments were illegitimate and who themselves had to be
reintegrated into the church through rebaptism. Nei-
ther transmarine episcopal authority nor the prestige
of the newly Christian government under Constantine
could shake the Donatist position; in Augustine’s time
they were still the significant North African church.

Augustine waged a war on two fronts against them.
First, adopting the arguments of one of their own al-
ienated theologians, Tyconius, he argued against any
possibility of a visible church of the saints in the period
before the End: the church was a corpus permixtum,
and therefore Donatist perfectionism was both impos-
sible and wrong. Second, and momentously, he threw
his prestige behind a new legal and political opportu-
nity in 405 to prosecute Donatists through the power
of the state. His writings from this period ultimately
serve to support the state coercion of Christian minori-
ties.

The Donatist controversy had sunk Augustine into
specifically North African issues; against the Pelagians,
he again moved onto an international stage. With the
Vandal invasion of Italy in 410, cosmopolitan Italian
Catholics were driven as refugees into the narrower
world of North Africa, where a young colleague of
Pelagius, Caelestius, inadvertently detonated the con-
troversy by refusing to assent to some peculiarly North
African theological positions when he sought ordina-
tion in Carthage. From 411 until the very end of his life
in 430, Augustine contributed to the escalation of
what was originally a clash of theological styles. In the
course of this controversy, he went back to many of the
issues that had defined his debate with the Manichees:
the status of the body, and of sexuality; the effect of
Adam’s sin on humanity; the role of the soul in sin; the
correct way to read Paul (Pelagius, like Augustine, had
commented on the epistles). The Pelagian controversy
ultimately defined Augustine’s positions on heritable
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original sin; on sexuality as a premier (but by no means
sole) expression of the ineffectiveness of man’s will,
and on the individual’s absolute dependence, to act
rightly and even to believe, on God’s grace.

Two other original theological positions, on Jews
and on Christian millenarianism, developed in the
course of these controversies, and are related to them
and to each other. Against the Manichees, drawing on
Tyconius as he reread Paul, Augustine came to empha-
size Paul’s own positive statements on the law, Against
anti-Judaism, Augustine argued that biblical law was a
medium of revelation and salvation continuous from
the period of the Old Testament to the New; that Jesus,
Paul, and other apostles of the first generation had
been Torah-observant Jews; and that contemporary
Jewish communities, in their insistence on observing
the law’s ordinances, performed a valuable service as
witnesses to the church. In contrast to the coercion he
was prepared to exercise against “deviant” Christian
groups, Augustine made a principled exception of the
Jews, arguing that any prince or person who coerced
them to give up their practices stood under the seven-
fold curse by which God protected Cain. Further, he
argued that voluntary conversion of Jews to Christian-
ity had always happened and would always happen,
and that such conversions signaled nothing in terms of
the approach of the End.

This rereading of Judaism fed into Augustine’s oppo-
sition to apocalyptic millenarianism, which was en-
demic in most forms of Christianity both popular and
clerical in the 4th and sth centuries. Several centuries
of erudite calculations had named the zone of time
between 400 and 500 as the due date for the second
coming, to occur when the world was 6,000 years old;
persecutions (especially for the Donatists), natural dis-
asters, the appearance of heresies, the fall of Rome,
and, on the positive side, the fact that the government
was now Christian, all stimulated this foundational
Christian expectation.

Against this, and again drawing on Tyconius,
Augustine argued that the period outside of biblical
history was eschatologically opaque, that one could
not know from current events anything of the divine
plan: disasters always occur, government, whether pa-
gan or Christian, is simply a secular imposition of or-
der on disorder; and the church (here his anti-Donatist
ecclesiology figures) will remain an imperfect, mixed
body until God closes the age.

All these themes come together to shape Augustine’s
last masterwork, the City of God. Opening with a
comprehensive indictment of Roman and classical cul-
ture as a moral failure, Augustine proceeds to trace
history since creation, organized according to the ob-
ject of love, amor sui or amor dei. Those who love God
are citizens of the heavenly city; those who love them-
selves, of the earthly city. The two cities of apocalyptic
tradition, Jerusalem and Babylon, thus transmute to
two opposed moral communities existing, indefinitely
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mixed, in time. Only biblical history in its two move-
ments, Old and New Testament, clearly reveals God’s
will: in the present, all is indefinite and opaque, though
the eruption of miracles in daily life displays the mani-
fest power of the saints. Life in history is life in exile,
an exile that will end only when time itself ends.
Against his millenarian coreligionists, Augustine adds
to the traditional admonition that none can know the
hour of the End his own radical innovation, that
though the kingdom will include the saints raised in the
flesh, it will come not on a transformed earth but in
heaven. His huge work closes with a meditation on the
heavenly Jerusalem as the visio pacis, the vision of eter-
nal peace.

Augustine himself knew no such peace. His last
years were marred by his increasingly bitter conflict
with Julian of Eclanum, spokesman for the Pelagian
position. At the end of his life Catholic Africa was
shattered by the invasion of Arian Vandals, who be-
seiged Hippo as he lay dying. The city burned, but his
library, and his tremendous legacy, endured.

BIBL.: Peter Brown, Augustine of Hippo (Berkeley, 1967).
R. A. Markus, Saeculum: History and Society in the Theology
of St. Augustine (Cambridge, Eng., 1970). P. M. Hombert,
Glotia Gratiae (Paris, 1996). S. Lancel, Saint Augustin (Paris,
1999). G. Wills, Augustine (New York, 1999). James J.
O’Donnell, Augustine: Confessions, 3 vols. (Oxford, 1992).
Bibliothéque augustinienne: Oeuvres de Saint Augustin 46B:
Lettres 1—29 (Paris, 1987). R. Eno, trans., Letters VI (Wash-
ington, D.C., 1989). Vingt-six sermons au peuple d’Afrique,
ed. E Dolbeau (Paris, 1996). E. Hill, trans., Complete Works
of Saint Augustine. Sermons I11/i: Newly Discovered Sermons
(New York, 1997). P.F

Augustinianism

The term Augustinianism denotes various aspects of
western culture that, in one way or the other, show the
mark of Augustine, whether in questions of doctrine
(original sin, predestination), philosophy (psychology
of perception and of the soul), worldview (the seculari-
zation of history, church, and government), or personal
style (traditions of literary confession, e.g., Petrarch).
Along with Paul, whose letters he interpreted—in
many ways decisively—for the west, Augustine had
more of an impact on the European learned religious
tradition than any other single figure.

This impact has an ironic quality. In 1933, Ar-
quillere used the term augustinisme politique to desig-
nate a systematic misunderstanding and distortion of
Augustine’s position on the noneschatological quality
of the earthly political realm. Gregory VII and the pa-
pal monarchy to the one side, Alcuin and Charlemagne
to the other, sought to invest their respective spheres
with an absolute value that Augustine himself would
have denied. In addition to political Augustinianism,
one might further distinguish historiographical August-




. Inianism, which linked earthly institutions to salva-
tion history (e.g., the works of Orosius, and Otto of
Freising), and chronological Augustinianism, which
sought to fix a terminal date to the “invisible millen-
nium” since the establishment of the church, a period
whose duration Augustine himself had argued was un-
knowable in principle.

Augustine died as his city was beseiged by invading
Vandals. If Poitiers and Tours fought over St. Martin’s
body, those escaping Hippo had no question about the
matter: they rescued Augustine’s corpus scriptorum. In
those days, where the prestige and importance of relics
stood firmly at the heart of Catholic culture, this was
a significant choice. Augustine was above all the saint
of the literate, the clerical, the learned. His most last-
ing influence on subsequent western Christian culture,
then, might be measured by the formation of a certain
personality type. For centuries after his death, his writ-
ings continued to form and inspire men of the highest
energy and acumen—mystics (Bernard of Clairvaux,
Hugh of St. Victor), chronographers (Bede, Otto of
Freising), political thinkers and inquisitors (Giles of
Rome, Bernard Gui), great reformers (Hildebrand,
Luther, Calvin)}—who, like Augustine himself, com-
bined theological brilliance with equally profound ec-
clesiastical commitment, and who identified their own,
sometimes idiosyncratic opinions, with the fundamen-
tal traditions of the church.

BIBL.: Henri Xavier Arquillére, Laugustinisme politique:
Essai sur la formation des théories politiques du moyen-age
{Paris, 1934). Henri Marrou, St. Augustine and His Influence
through the Ages (New York, 19 58). J. J. O’Donnell, “The
Authority of Augustine,” Augustinian Studies 22 (1991): 7~
35. P.E, R.A.L.

Ausonius

“I love Bordeaux, Rome I venerate. I am a citizen
[civis] of the former and a consul in both. Bordeaux is
my cradle, Rome holds my consular chair” (Ordo ur-
bium nobilium 167-168, Green). With these words
Ausonius summed up the outlook that typified provin-
cial climbers in late antiquity whose loyalties remained
firmly within the circumference of their province but
who held sentimental attachment to the memory of the
city they had never bothered to visit.

Born in Bordeaux ca. 310 to a family noted for its
medical and pedagogical professionalism, Ausonius
embarked on a teaching career there and contracted a
useful marriage with a local woman. His literary fame,
his contacts, and the presence of the imperial court in
Gallic Trier led to an invitation from the emperor Va-
lentinian I (364-375) to tutor his son and heir, Gra-
tian. Upon the accession of his imperial charge in 375,
Ausonius enjoyed rapid promotions up the imperial
administrative ladder and helped to place his relatives
and friends in prominent positions as well. His own
career included a praetorian prefecture (of the Gauls)
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and the consulship (in 379), for which his gratiarum
actio to Gratian is extant.

Ausonius’s success as an imperial administrator was
short-lived. When the imperial court moved to Italy
in 38x-382 new influences, primarily emanating from
Ambrose of Milan, shaped Gratian’s preferences.
Ausonius retired to his rural estates and died in Aqui-
tania ca. 395. His grandson Paulinus (of Pella) is the
last self-recording member of the family. His poem
Eucharisticon sums up the vicissitudes of the Ausonii
in the sth century. Paulinus retired to a monastic life
in Marseilles ca. 440 (or ca. 420?) while his sons at-
tempted, in vain it seems, to regain the family’s wealth
and influence by serving the barbarian monarchs es-
tablished in Gaul in the 5th century.

Ausonius’s claim to lasting fame is based on his liter-
ary output as well as his influence on noted poets, such
as the Spaniard Prudentius. Among Ausonius’s more
original poems are two series of brief biographies com-
memorating his family (Parentalia) and his teaching
colleagues (Professores). His most famous poem de-
scribes the river Moselle, which runs across Trier
Ausonius also corresponded with a gallery of contem-
porary notables, ranging from the emperor Theodosius
1(379-395) to the Italian aristocrat Symmachus.

Through Ausonius’s correspondence with his pupil
Paulinus (of Nola) important light is shed on the Chris-
tianization of the Gallic aristocracy in the late 4th cen-
tury. The letters reflect two kinds of aristocratic Chris-
tianity, a respectable (Ausonian) mixture of visibility
through attendance at public celebrations in the city
and of scholarly curiosity in scriptures, and an extreme
form of ascetic piety (Paulinian) that seemed out of
place in Gallic aristocratic circles. Among Ausonius’s
most intriguing compositions (now lost) is a compara-
tive compilation on the Hebrew and Athenian names
of the months and on Hebrew ( biblical?) names (Libel-
lum de nominibus mensium et bebreorum et athenien-
sium; Item de eruditionibus hebreorum et interpreta-
tionibus hebraicorum nominum librum unumy).

BIBL:: R. Green, Works of Ausonius (Oxford, 1991). H.
Sivan, Ausonius of Bordeaux: Genesis of a Gallic Aristocracy
(London, 1993). HL.S.

Avars

A nomadic people of inner Asia, the Avars formed a
state in Pannonia in the latter part of the 6th century
C.E. While the origins of the European Avars remain a
matter of some dispute, their name is connected with
the Apar/Abar/Awar (Chinese Jou-jan or, more deroga-
torily, Juan-juan, “wriggling worms”), a Proto-Mon-
golian tribal confederation that formed a khaghanate
in Mongolia in the 4th century c.E. and was later de-
stroyed by their subjects, the Turks, in 552. Theophy-
lactus Simocattes, in a muddled account (7.7), states
that the European Avars were not the true Avars but
rather a tribal grouping of the “Ouar and Chounni”
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